The Old Testament and the Messianic
Hope

Thomas Storck

At various times during the Church year the lit-
urgy turns our attention to those mysterious pas-
sages of the Old Testament, the Messianic
prophecies, that tell of a coming Anointed One,
and even mention the place of His birth and the
manner of His death. During Advent the
prophecies which foretell His birth and His
connection with the figure of King David are
highlighted and during Lent those which speak
of His crucifixion and death. But what actually
do these sometimes enigmatic passages say and
mean? What was the hope of ancient Israel in the
coming Messiah and how did it develop as God
narrowed the focus of these prophecies over the
ages?

The Messianic expectation of ancient Israel con-
sisted of several strands, some of which were
highlighted or stressed more at one time or by
one prophet than others, but all together they in-
troduce this multifaceted Messianic hope, which
God presented in a more and more definite way
over the course of the salvation history of the Old
Covenant. It is important to realize that God did
not inspire the prophets of the Old Testament
with one single concept of a coming Messianic
figure who would be born at Bethlehem, preach
a new covenant, suffer and die from crucifixion,
rise again, thus gloriously defeating Satan, estab-
lish a spiritual kingdom on earth, the Catholic
Church, and a kingdom of the just in Heaven.
Though all these things are foretold in the Old
Testament, the manner in which God chose to re-
veal His plan for the rescue of the human race
was not as simple as announcing beforehand ex-
actly what would be done, how, when, and by
whom.

Instead, from the initial call of Abraham to leave
his kinsmen and follow God into an unknown
land (Genesis 12) through the last post-exilic
prophetic statements, such as Malachi's proph-
ecy of the Forerunner, St. John the Baptist (Mal-
achi 3), God brought to Israel's attention certain
expectations of future actions involving Divine
Intervention to establish universal and perfect
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Cuu Uéc va Niém Hy Vong vé Pang
Mésia

Phaolé Pham Xudn Khéi chuyén ngir

Vao nhitng thoi diém khéc nhau trong nam Phung
Vu, Hoi Thanh kéo sy chu y cua chung ta dén cdc
doan van bi an ciia Cuu Udc, cdc 1oi tién tri vé Bd'ng
Mésia, néi vé mot Pang Puwoe Xire Dau sdp t6i, va
thdm chi dé cdp dén noi Nguoi sinh ra va cdch
Nguwoi chét. Trong Mua Vong, cdc loi tién tri tién
bao viéc ra doi cua Nguoi va s lién hé cua Nguoi
véi nhan vat Vua Pavid dwoc nhan manh va sudt
Miia Chay, nhitng cdu néi vé viéc déng dinh va cdi
chét ciia Nguoi. Nhung cac doan van doi khi kho
hiéu nay thwc s ¢6 ¥ néi gl va c6 y nghia gi? Hy
vong cua nguwoi Do T hdi co dai vé Dang Meésia sap
dén la hy vong gi va né da phdt trién nhu thé ndo khi
Thién Chita thu hep tiéu diém ciia nhitng oi tién tri
nay qua cdc thoi dai?

Niém mong chd cta dan Do Thai c¢6 dai vé Dang
Mésia bao g6m nhiéu loai, mot sb trong d6 duogc lam
ndi bat hay nhéan manh nhiéu lan hodc béi mot ngodn
st nay hon cac ngdn st khac, nhung tat ca déu cing
nhau gi6i thiéu niém hy vong vé Pang Mésia da dang
ndy, ma Thién Chua trinh bay mdi ngay maot rd rang
hon trong qua trinh lich st ctru d6 cta Cyu Udc.
Diéu quan trong 14 phai nhan ra rang Thién Chua da
khoéng linh himg cho céc ngdn st ctia Cuu Udc mot
khai niém duy nhat v& mot nhan vat Mésia sz“ip dén
s€ sinh ra ¢ Bethlehem, rao gidng mét giao uwdc mai,
chiu kho hinh va chiu chét vi bj dong dinh trén thap
gia, song lai, nhu thé danh bai Satan mét cach hién
hach, thiét 1ap mot vuong qudc thiéng liéng trén the
gian, 1a Hoi Thanh Cong gido, va mot vuong qudc
ctia nhirng ngudi cong chinh trén Thién Pang. Du tat
ca nhimng diéu 4y da dugc bao trude trong Cuu Udc,
nhung cach ma Thién Chtia da chon dé t6 16 ké hoach
ctru d¢ nhan loai cua Ngai khong don gian nhu thong
bao trude mot cach chinh xac nhiing gi s€ duoc thuc
hi¢n, thé nao, khi nao v bai ai.

Thay vao d6, tir on goi ban dau tir bo ho hang minh
va di theo Thién Chiia vao mét ving dit xa la caa
6ng Abraham (Sang thé 12) dén nhing 101 tién tri sau
thot luu day cudi cung, nhu 101 tién tri cua Malachi
vé vi Tién H6, Thanh Gioan Ty Gia (Malachi 3)
Thién Chua da lam cho dan Israel chu y dén mot s6
wéc mong nio d6 vé twong lai lién quan dén Su Can
Thiép ctia Thién Chiia dé thiét 1ap nén cong 1y va hoa



justice and peace. When put together and rightly
understood, the sum of these prophecies gives a
remarkable picture of our Lord and His work, but
they were initially given in a fragmentary fash-
ion.!

Thus in the call of Abraham mentioned above, a
covenant was established between Yahweh and
Abraham in which God stated that all peoples of
the earth “shall find blessing in” Abraham. At
this point this is an unfocused promise, both as
to what shall happen and how. It does not even
specify that there will be one particular person
who will be responsible for this universal bless-
ing. It is more of the awaiting of the Messianic
era than the person of the Messiah. Later, as I
shall point out below, this expectation of some
future Divine event becomes associated with
certain of Abraham's descendants, namely the
family of King David of Israel, for it is said that
there will be an ideal Davidic ruler or rulers who
will embody and be able to establish among men
the things which human beings long for and
seem tragically unable to attain, namely, perfect
peace and perfect justice.

This longing for the ideal Davidic king further
becomes associated with the prophecies of the
coming Anointed One, likewise an ideal ruler
who will destroy all of God's enemies totally and
effortlessly. In this way the ideal Davidic mon-
arch is now more clearly portrayed as one partic-
ular person than as a series of kings. Also, as
these various Messianic themes are proclaimed
by the prophets and intertwined in the popular
consciousness, certain of the prophetic utter-
ances begin to speak of the Messiah's Divinity
(Isaiah 9:5-6), the virginity of His Mother (Isaiah
7:14), His place of birth (Micah 5), the manner
of His death (Psalm 22), as well as other matters.

These prophecies complete the Old Testament
portrait of the coming Messiah, but it is im-
portant to remember that the Messianic prophe-
cies were not given like the pieces of a puzzle
that, when filled in, give an entire picture of Je-
sus Christ and His life, death and resurrection. A
better image, perhaps, is that of several small riv-
ulets, each bearing a particular tradition about Is-
rael's hope for God's decisive intervention in hu-

1 Cf. Hebrews 1:1.
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binh pho quat va hoan hao. Khi két hop va hiéu dung
tong sd clia cac 161 tién tri nay, ching ta c6 mot hinh
anh dang chu y vé Chtia ching ta va cong viéc cua
Ngudi, nhung ban dau chung duoc ban cho mét cach
ting phan.'

Nhu vay trong on goi ciia ong Abraham duoc dé cap
O trén, mot giao udc da dugc thiét lap gitra Buc Chua
va 6ng Abraham, trong d6 Thién Chua tuyén bd rang
tat ca cac dan toc thé gian dat “s& duoc chuc phuc
trong” ong Abraham. Vao thoi diém 4y, d6 1a mot
101 htra khong tap trung vao mot diém, ca diéu s& xay
ra va xay ra thé nao. N6 tham chi khong néi rd rang
s€ c6 moOt nhan vat dac biét nao do chiu trach nhiém
vé phuc lanh phd quat nay. N6 1a viéc chd doi thoi
dai cia Pang Mésia hon 1a con nguoi Pang Mésia.
Sau nay, nhu t61 s€ vach ra dudi day, ky vong vé mot
s6 bién ¢ cua Thién Chua trong tuong lai tré' nén
lién hé v6i mot sb con chau ciia Abraham, cu thé 1a
gia dinh Vua Pavid cua Israel, vi ngudi ta noi rang
s€ c6 mot vi thu lanh ly tuong thudc dong Pavid
hodc cac vi tha lanh s& hién than va c6 thé thiét 1ap
gita con ngudi nhimg diéu ma con ngudi mong doi
ma duong nhu khong thé dat duoc cach bi tham, 1a
nén hoa binh hoan toan va cong 1y hoan hao.

Hon nita mong udc ndy vé vi vua 1y tudng thudc
dong Pavid tré nén gin lién v6i nhimg 10i tién tri vé
Dfing Pugc Xuc Dau, cling nhu mét nha Ianh dao 1y
tudng, nguoi s& hoan toan va dé dang tiéu diét tat ca
cac ké thu ctia Thién Chua. Bang cach ndy, vuong
qudc Pavid 1y tuong gio diy duoc miéu ta rd rang
hon nhu mot nhan vat dac bi¢t hon 1a hang loat céac
vl vua. Béng thi, vi cac chu dé vé Da‘ing Mésia khac
nhau nay dugc cac ngdn sir cong bb va dan quyén
trong y thire phd thong, mot sé cac 101 tién tri bat dau
n6i vé thién tinh ctia Pang Mésia (Isaia 9:5-6), su
dong trinh cia Me Ngudi (Isaia 7:14 ), noi sinh cua
Nguoi (Mica 5), cach thirc Nguoi chiu chét (Thanh
Vinh 22), ciling nhu cac vén dé khac.

Céc 10i tién tri nay hoan tit chan dung cua Pang
Mésia sap dén ctia Cyu Udc, nhung diéu quan trong
can nhd 1a cac 101 tién tri vé Pang Mésia da khong
dugc ban cho giéng nhu cac manh ghép cua mot
hinh, khi dugc rép vao, cho ta toan thé btrc hinh vé
Chua Giésu Kitd va doi séng, cai chét va Phyc Sinh
cua Nguoi. Mot hinh anh t6t hon c6 18 1a cia mot vai
dong su6i nho, mdi dong mang mot truyen thong dic
biét vé niém hy vong cua déan Israel vé su can thiép



man history to deliver us from our sorry state,
and that even after coming together in the larger
stream they are so mingled that it is difficult to
see them distinctly or to understand exactly how
they combine to form one whole. This is the rea-
son that our Lord so frequently had to explain the
Old Testament prophecies about Himself; when
originally delivered they usually revealed the
truths about the coming Messianic deliverance in
a veiled manner. For example, it might be stated
that the Messiah would destroy Israel's foes. Nat-
urally one would think of a military leader, yet
what the text really referred to was the defeat of
the Devil, the spiritual enemy of all of Abraham's
true descendants.

Moreover, it was not always easy to see before-
hand how certain of the Messianic prophecies
could be harmonized, e.g., the child-Messiah of
Isaiah 9:5 and the mighty destroyer of Israel's en-
emies in Psalm 2. Until after the fact it would
have been difficult to say exactly in what way
many of them would be fulfilled.> The Hebrews
of the Old Testament definitely had the hope of
Messianic deliverance; the prophets spoke amaz-
ingly of some of the details in the life of Jesus
Christ (such as the town of His birth), but they
did this by stating and developing various Mes-
sianic themes, often in a shrouded and mysteri-
ous manner, rather than as telegraph operators
passing on a series of updated bulletins from
Heaven, each one giving more exact information
on the impending arrival of Jesus Christ.

Another matter to be kept in mind when reading
these prophetic passages, is that in many of the
Messianic texts there are two references, an im-
mediate earthly one and a future Messianic one.
That is, a certain passage might apply to an his-
torical king of Israel, yet be phrased in such a
way that it was impossible for the king com-
pletely and literally to fulfill the words. Even if
he strove with a pure heart, considerable strength
and prudent skill, no earthly ruler could achieve
the utter destruction of the enemies of God (es-
pecially the spiritual enemy of God, Satan), in
the manner continually demanded by many of
the Messianic psalms, for example.® These texts
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dat khoat ctia Thién Chua trong lich st nhan loai dé
giai phong chiing ta khoi tinh trang dang budn ciia
minh, va thdm chi sau khi ciing nhau d6 vao dong
sudi 10n, ching pha 1an véi nhau qua strc dén ndi rat
khé ma phan biét dugc chung hoac hiéu chinh xac
cach chung két hop dé thanh mot tong thé. Pay 1a 1y
do ma Chua chung ta phai thuong xuyén giai thich
cac 101 tién tri ciia Cuu Ude vé Nguoi; khi duoc ban
ra lac dau, chiing thudng t6 16 cac chan 1y vé sy giai
thoat sip t6i ciia Pang Mésia mot cach map mo. Thi
du, c6 thé néi rang Pang Mésia sé tiéu diét cac quan
thi cta Israel. Duong nhién ngudi ta s& nghi dén mot
lanh tu quan su, nhung diéu ma van ban thue su noi
dén 1a su tham bai cia Ma Quy, ké thu tinh than cua
tat ca con chau that ciia Abraham.

Hon nita, khong phai luc ndo cling dé dang nhin thiy
trude cac 10 tién tri vé Pang Mésia co6 thé hoa hop
v6i nhau thé nao, chang han nhu Con Tré Mésia cua
Isaia 9:5 va Pang oai hung tiéu diét quan thu cua
Israel trong Thanh Vinh 2. Trudc khi chuyén d roi
thi rat khoé ma néi chinh xac nhiéu cau trong cic cu
éy duoc thé hién cach nao.2 Dan Do Thai trong Cuu
Uéc chic chan da hy vong su giai thoat cua Déng
Mésia; Cac ngdn sir da n6i mét cach dang kinh ngac
vé mot s chi tiét trong cudc doi Chua Giésu Kitd
(chang han nhu thanh noi Nguoi ra doi), nhung ho
da lam diéu 4y bang cach noi 1én va phat trién nhiéu
chii @& Thién Sai khac nhau, thuong duéi mot hinh
thirc che gidu va bi an hon 14 cac nha diéu hanh dién
tin thong bao mdt loat cac ban tin cdp nhat tir Thién
Pang, mdi vi cung cap tin tirc chinh xac hon vé su
sap t6i ciia Chua Giésu Kito.

Mot van dé khac can luu ¥ khi doc cac doan van tién
tri nay, la trong nhiéu van ban vé Pang Mésia co hai
Péng dugc am chi, mot Pang Mesia thé tuc tirc thoi
va mot Dang Mésia trong tuong lai. Nghia 13, mot s6
doan nao d6 c6 thé duge ap dung cho mdt vi vua lich
su cua Israel, nhung dugc dién dat mot cach nao d6
dé cho thiy ring vua 4y khong thé hoan thanh 1oi
ngon st cach hoan toan va theo nghia den. Ngay ca
khi ¢b gang voi mot long trong sach, stic manh dang
ké va tai khon ngoan, khong mot thu lanh tran thé
nao c6 thé dat dugce viéc huy di¢t hoan toan quan thu
cua Thién Chua (ddc biét 1a quan thu tinh than cua
Ngai 1a Satan), chang han nhu theo cach duoc nhiéu
Thénh Vinh vé Dang Mésia lién tuc doi hoi.> Nhiing

2 See, for example, Our Lord's words in Matthew 17:10-13, Luke 20:41-44 or Luke 24:25-27. Also Acts 8:26-35, where St.
Philip does the same sort of explaining for the Ethiopian eunuch.

3 See Psalms 2, 45, 72, and 110.



demand some superhuman action, and thus, ulti-
mately, some superhuman actor.

Keeping these things in mind, I will discuss sev-
eral of the major Messianic themes of the Old
Testament: the connection of the Messianic de-
liverance with Abraham and the chosen people;
with David and his House; the mysterious figure
of'the Anointed One; and finally, the exalted por-
trayal of the Suffering Servant.

Messianic Themes

One persistent, and indeed paramount, Old Tes-
tament theme is the connection of the Messiah
with Abraham and David. The reason for this
connection involves the covenants that God
made with each of these men, covenants by
which God promised some future benefit. The
covenant with Abraham, for example, first men-
tioned in Genesis 12:2-3, promised a blessing for
His descendants and for all people.

1 will make of you a great nation,
and I will bless you,
I will make your name great,
so that you will be a blessing.
I will bless those who bless you
and curse those who curse you.
All the communities of the earth
shall find blessing in you.

This was the covenant, later ratified by the rite of
circumcision (Genesis 17:9-27), which made
Abraham the father of the chosen people, the
Jews. This covenant pledged two important
things: that God would bless all the people of the
earth, and that this blessing would somehow be
accomplished through Abraham. By establishing
Abraham's descendants as a chosen people God
provided for the fulfillment of both promises, for
the chosen people were a kind of seedbed for the
Messiah, Jesus Christ, who was a son of Abra-
ham, and in Him all people of the world can in-
deed find blessing.

There is nothing, however, in this initial cove-
nant statement that necessarily implied a per-
sonal Messiah, and, as I said above, at first the
Messianic hope did not involve a distinct recog-
nition of a single personal Messiah, but simply a
belief that God would bless His chosen people
and everyone in the world through them at some
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vin ban nay doi hoi mot s6 hanh dong siéu pham, va
do do, cudi cung, mdt dién vién siéu nhan.

Ghi nh¢ cac diéu nay trong tAm tri, t6i s& thao lun
mot s6 chu dé vé Pang Mésia chinh cua Cyu Uéc:
su lién két giita su giai thoat Thién Sai véi ong
Abraham va dan dugc Thién Chia tuyén chon; véi
vua David va nha cua ngai; nhan vat huyén bi cua
Dang Pugc Xirc Dau; va cudi ciing, hinh anh ndi bat
ctia Nguoi Toi T Pau kh.

Céc Chi Dé vé Pang Mésia (Thién Sai)

Mot chu dé Cuu Uéce duoc nhic di nhic lai, va qua
that vi dai, 1a su ndi két gitra Déng Meésia véi ong
Abraham va vua Pavid. Ly do cta sy két ndi nay lién
hé dén cac giao u6c ma Thién Chua di ky két véi
mdi vi trong hai vi ndy, cac giao uéc ma theo dé
Thién Chta htra hen mot s phuc 16¢ tuong lai.
Ching han nhu giao udc v6i ong Abraham, duoc
nhic dén trong Sang Thé 12: 2-3, hira s& chiic lanh
cho con chau 6ng va cho tat ca moi dan toc.

Ta sé lam cho nguoi nén mot dan toc lon;
Ta sé chuc phuc cho nguoi,
va lam cho danh nguoi vang ling,
va nguoi sé la mot phuc loc.

Ta sé chuc phic cho nhitng ai chuc lanh cho nguori,
chuc dit cho nhitng ai chuc dir cho nguoi;
Moi dan téc trén thé gian
sé nho nguwoi ma dwoc chuc phuc.

Day la giao uwdc, ma sau d6 duoc phé chuan boi nghi
thirc cét bi (St. 17: 9-27), d3 bién 6ng Abraham thanh
cha cua dan duogc tuyén chon, dan Do thai. Giao udc
nay cam két hai diéu quan trong: Thién Chua s& chuc
phiic cho tat ca moi nguoi trén thé gian, va phic lanh
nay bang cach nao d6 s& duoc hoan thanh qua ong
Abraham. Qua viéc thiét 1ap cac con chau cta 6ng
Abraham nhu mot dan duoc tuyén chon, Thién Chua
da chuan bi cho viéc hoan thanh ca hai 16i ha, vi
dan duoc tuyén chon 1a mdt loai vuon vom hat giéng
cho Pang Mésia, Chua Giésu Kit6, Dang 1a con ciia
ong Abraham, va trong Ngudi moi dan tdc trén thé
gian thyce sy ¢o thé tim duoc phuc lanh.

Tuy nhién, trong 16i tuyén bd giao wdc so khoi nay,
khong co diéu gi ham y mét Béng Mésia ca nhan, va,
nhu t6i di noi ¢ trén, lac dau thi niém hy vong vé
Dang Mésia khong lién hé dén viéc nhan biét rd rang
vé mot Pang Mésia ca nhan duy nhat, ma chi 13 niém
tin ring Thién Chua s& chuc phic cho Dén riéng cua
Ngai, va qua ho cho tit ca moi dan trén thé gian ¢



future time.* Gradually, though, God made
clearer to His people that this future blessing
would be accomplished through a single person,
and not be merely an action or a period of time.
He did this in part by focusing attention on the
House of David, the family and descendants of
King David of Israel.

The Davidic King

The connection of our Lord with David is prom-
inently mentioned in the Gospels, for example,
in the cry of the crowd at the entrance into Jeru-
salem, ‘“Hosanna to the Son of David!”
(Matthew 21:9). This connection is important
because God also made a covenant with David
(2 Samuel 7:4-29), and by means of this
covenant made Israel's Messianic hope clearer
and more specific. God's covenant with David
provided for the continuance of his dynasty and
his throne forever. Indeed, this covenant promise
was considered by the kings who ruled after
David to be a guarantee that the earthly kingdom
of Judah and its capital, Jerusalem, would never
be destroyed.

I will not violate my covenant;

the promise of my lips I will not alter.
Once, by my holiness, have I sworn;

I will not be false to David.
His posterity shall continue forever,

and his throne shall be like the sun before me;
Like the moon, which remains forever -
a faithful witness in the sky

(Psalm 89:35-38).
And also,

The Lord swore to David
a firm promise from which he will not
withdraw:
“Your own offspring
1 will set upon your throne;
If your sons keep my covenant
and the decrees which I shall teach them,
Their sons, too, forever
shall sit upon your throne.
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mot thoi diém tuong lai nao d6.* Tuy nhién, dan dan,
Thién Chaa d3 1am rd hon cho dan Ngai rang phtc
lanh trong tuong lai nay s€ dugc thuc hién qua mot
con ngudi va khong chi don thudn 1a mot hanh dong
hoic mot khoang thoi gian. Ngai dd lam diéu 4y mot
phan bang cach tap trung su chi ¥ vao Nha Pavid,
gia dinh va con chdu Vua Pavid ctia dan Israel.

Vua dong David

Su ndi két Chuia ctia chiing ta v6i vua Pavid dugc dé
cap dén rat nhleu trong cac sach Tin Mung, chang
han nhu trong tiéng reo ho cua dam dong 6 cong
thanh Giérusalem, “Van tué Con Vua DPavid!”
(Matthéu 21:9). Su nbi két nay rat quan trong vi
Thién Chua ciing da thiét 1ap giao udc véi vua Pavid
(2 Samuel 7:4-29), va bang giao wéc nay Ngai da
lam cho niém hy vong vé Pang Mésia ciia dan Israel
duoc rd rang va cu thé hon. Giao uGc cua Thién
Chua véi vua Pavid d cung cép sy tiép tuc cho triéu
dai va ngai vang cia vua dén muodn doi. That vay, 101
htra giao udc nay dugc cac vua cai tri sau vua Pavid
coi nhu bao dam rang vuong qudc tran thé cua Giuda
va thu d6 Giérusalem cua né s€ khong bao gio bi tiéu
huy.
Giao woc cua Ta, Ta sé khong vi pham,

Loi hika tir miéng Ta, Ta sé chang déi thay.
Mot khi, bdng sw thanh thién ciia Ta, Ta da thé,
thi Ta sé chang that tin ciing Pavid.

Dong dbi né sé truong ton mai mdi,

Truoc mat Ta, ngai vang no sé twa mqt troi;
nhw mat trang muon doi ton tai
gitta troi cao lam nhan chung tin thanh

(TV 89: 35-38).
Va ciing nhu thé,

Chiia dd thé ciing Pavid
Mot 161 hira chdc chin ma Ngai sé khong bao
gio rut lai:
“Chinh con nguoi,
Ta sé dat lén ngai bau cua nguoi.
Néu con cdi nguoi giit giao woc ciia Ta

va ménh lénh ma Ta day chung,

thi con cai chung ciing muon doi
ngoi trén ngai bau nguoi.

4 Of course, Genesis 3:15, the Protoevangelium, at least implies that there would be one single person who would defeat
our spiritual enemy, Satan. Though this had been made known in some manner to Adam at the time of the expulsion from
Eden, it is not explicit in the earliest revelations granted to Abraham.



For the Lord has chosen Zion,
he prefers her for his dwelling

(Psalm 132:11-13).

But from our standpoint after the fact, we can see
more clearly that what God was covenanting was
that David would have a descendant who would
be a king and whose throne would last forever,
but not necessarily in the way that the kings of
Judah understood this promise. For the king who
will reign forever, of course, is Jesus. In part, this
1s why the Gospels trace the genealogy of Christ,
to show His descent from King David through
His foster, but legal, father, Joseph.

Two other Messianic themes confirm that the
Messianic age is to be inaugurated and consum-
mated not by a succession of rulers but by a sin-
gle personal Messiah. These are the themes of
the Lord's Anointed and of His Suffering Serv-
ant.

The Lord's Anointed

Mention of the Lord's Anointed (in Hebrew,
Messiah; in Greek, Christ) in the Messianic
sense appears first in Hannah's prayer in I Sam-
uel 2:10. This event took place before the estab-
lishment of the Israelite monarchy under Saul,
and shows that initially the figure of the Lord's
Anointed was not connected with David or the
ruling house. For here the essential notes are al-
ready present, the theme of God's justice against
His enemies and His exaltation of the Anointed
One, a kind of ideal monarch, who in some fu-
ture age will decisively establish the kingdom of
God. One of the most striking of the texts dealing
with the Anointed One is Psalm 2, which identi-
fies the Anointed One as God's Son.

Why do the nations rage
and the peoples utter folly?

The kings of the earth rise up,
and the princes conspire together
against the Lord and against his anointed:
“Let us break their fetters
and cast their bonds from us!”
He who is throned in heaven laughs;
the Lord derides them.

Then in anger he speaks to them;
he terrifies them in his wrath:

“I myself have set up my king
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Vi Chua da chon Sion,
da thich dung no lam noi Ngai cu ngu.

(Thénh Vinh 132: 11-13).

Nhung theo quan diém ctia ching ta sau khi chuyén
dd xay ra, ching ta co thé thiy rd hon rang diéu
Thién Chua giao udc 1a Pavid s€ c6 mot hdu dué,
Nguoi s€ lam vua va ngdi vi cua Nguoi s€ mudn doi
ton tai, nhung khong nhét thiét theo cach cac vua
Giuda hiéu vé 101 htra nay. Vi vua 12 Pang sé& cai tri
doi doi, tat nhién, 1a Chua Giésu. Mot phan, do 1a 1y
do tai sao cac Tin Mung ghi lai gia pha cua buc Kito,
dé cho thdy Nguoi 1a dong ddi Vua DPavid qua cha
nudi, nhung hop phdp ctia Nguoi, 1a Thanh Giuse.

Hai chu dé khac vé Ding Mésia x4c nhan rang thoi
dai Déng Mésia s€ duoc khai mac va hoan thanh
khong phai boi cac vua tiép ndi nhau cai tri ma boi
c4 nhan mot Pang Mésia. Pay 1a nhitng chu dé vé
Ping Puoc Xic Dau ciia Chua va Ngudi Toi T
Pau Kho ctia Ngai.

Ping Pugc Xire Diu ciia Chiia

Viée nhéc dén Pdng Buoc Xirc Déu cta Chua
(Mésia, tiéng Hipri; Kito, tleng Hy Lap) theo nghia
Thién Sai xuét hién trudc hét trong 101 cau nguyén
ctia ba Hanna ¢ I Samuel 2:10. Bién cb nay xay ra
truée khi thanh 14p ché d6 quan chu Israel dudi thoi
Saulg, va cho thiy rang ban d¢au hinh anh Dang Puogc
Xtrc Dau ctia Chua khong lién hé dén vua hay nha
Pavid. Vi & ddy cac su luu ¥ thiét yéu di co mit, cha
dé cong 1y ctia Thién Chua chdng lai ké thu Ngai va
su ton vinh Béng Puoc Xirc Dau cua Ngai, mot loai
quan vuong ly tudng, ngudi trong mot tuwong lai s€
quyét dinh thanh 1ap vuong qudc Thién Chua. Mot
trong nhitng van ban ndi bat nhét trong cac vin ban
vé Déng Puoc Xac Dau 1a Thanh Vinh 2, trong do
xac dinh Déng Pugc Xac Dau 1a Con Thién Chua.

Sao muon dan nao logn,
cdc ddan ndy muu tinh chuyén hu khong?
Vua chita tran gian cing noi day,

Iii vieong hau cing nhau bay ké
chong lai Chita ciing Bdng duoc Xirc Dau:
“Hdy cung nhau bé gay xich xleng,
va qudng di géng cim trén c6!”
Pang ngur ngai Troi thich thii cuoi,
Chua dem chung ra lam tro nhao badng.
Réi phén ciing chiing trong con thinh né,
Lam bon chung hon kinh via bat.
“Chinh Ta da dat lén mot vua



i

on Zion, my holy mountain.
1 will proclaim the decree of the Lord:
The Lord said to me, “You are my son,
this day I have begotten you.
Ask of me and I will give you the nations for an
inheritance
and the ends of the earth for your possession.
You shall rule them with an iron rod;
you shall shatter them like an earthen dish.”

And now, O kings, give heed;
take warning, you rulers of the earth.
Serve the Lord with fear, and rejoice before
him;
with trembling pay homage to him,
Lest he be angry and you perish from the way,
when his anger blazes suddenly.
Happy are all who take refuge in him.

Although as in most Messianic texts there is both
the immediate earthly reference as well as the fu-
ture and prophetic one, the texts that portray the
Anointed One betray their Messianic reference
by the ideal order they envision: the complete de-
struction of God's foes and the rule of the
Anointed over the entire earth, something not
within the power of mere men to accomplish, as
the subjects of the historical King David and his
successors knew all too well.

The phrase, “You are my son,” though some-
times applied to an ordinary Israelite king, ac-
quires special significance when one sees the
ideal kind of rule and vindication of God's ways
that is expected of this future monarch. The Mes-
sianic texts continually point beyond the limits
of the merely human, and demand, as it were,
their fulfillment by more than natural events.
The mighty power of God and His Anointed Son,
deriding and terrifying the earthly kings, was
greater than anything David or Solomon could
ever achieve.

The connection of the concept of the Anointed
One with that of the Davidic covenant is obvi-
ous. The Anointed One becomes identified with
the ideal Davidic monarch, effortlessly effecting
what the armed might of David and his succes-
sors could at best only aim at. I say, “at best,”
because a number of those who sat on the earthly
throne of David as kings of Judah did not even
aim at a vindication of God's ways. Some, such
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dé cai tri Sion, nui thanh cua Ta.

T6i sé cong bé Thanh Chi ciia Chila:

Chua phan cung toi, “Con la con Cha,
va hom nay Cha da sinh ra con.
Hay xin, Cha sé cho con muon dan lam
gia nghiép.
va khdp cing trdi dat thude vé con.
Bang trieong sdt con sé ddp chiing tan tanh,

Con sé ddp chiing nat nhir manh binh gém vun.”

Nén gio ddy héi cac vua hdy hiéu;
Hay coi chirng, héi thi lanh tran gian,
Hay phung sy Chua voi long kinh so, va vui murng
truoc nhan Ngai
cung run rdy bdi phuc Ngdi,

Kéo Ngai thinh no thi cac nguoi mat 19,

vi con gidn cua Ngai bung lén mdy choc.
Phiic cho ai nwong an trong Ngai!

Mic du nhu trong hau hét cic vin ban vé Pang
Mésia c6 noi dén ca Dang Mésia tran thé tic thi ciing
nhu mot Dang Mésia twong lai va theo 101 ngon s,
cac ban van miéu ta Pang Puoc Xtrc Dau trai nguoc
v6i Pang Mésia dugc nhic dén boi trat tu 1y tuong
ma ho hinh dung: viéc tan diét quan thu cia Thién
Chua va triéu dai cia Pang Pugc Xtre Dau trén khip
thé gian, mot diéu ngoai tam quyén lyc cla con
ngudi dé hoan thanh, nhu than dan cta Vua Pavid
lich sir va nhitng ngudi ké vi vua da biét qua rd.

Cum tur “Con la Con Cha”, mac du doéi khi duoc ap
dung cho mot vi vua Israel binh thuong, c6 ¥y nghia
dic biét khi nguoi ta nhin thay loai cai tri 1y tudng
va su bién minh vé céc duong 161 ctia Thién Chua la
diéu dugc mong doi ¢ vi vua twong lai nay. Cac ban
van vé Déng Meésia lién tuc chi vuot qua gidi han
thuan tay con nguoi, va doi hoi, nhu da lam, sy hoan
thanh cua ching bang nhitng gi nhidu hon cac bién
c¢d tu nhién. Quyén nang cao ca cua Thién Chua va
Chua Con Bugc Xuc Dau ciia Ngai, ché nhao va lam
cho cac vua tran thé kinh hoang, 16n lao hon bit cir
didu gi vua David hay Solomon c6 thé dat duoc.

Su két ndi khai niém vé Déng Pugc Xuc Dau véi
giao udc ciia Pavid 1a diéu hién nhién. Ding Puoc
Xire Dau duge xac dinh vé6i vi vua dong Pavid ly
twong, dé dang anh hudng dén nhimg gi ma sirc
manh vii trang ctia Pavid va cc vua ké nhiém ngai
chi ¢6 thé nhim dén. T6i ndi, “chi c6 thé”, béi vi mot
s6 vua ngdi trén ngai vang tran thé cua Pavid nhu
cac vua Giuda da khong nham tham chi dén viéc
chung t6 duong 16i ctia Thién Chta. Mot sb, nhu



as Manasseh or his son Amon, actually promoted
the false religions of foreign idols in the public
life of the nation and others were indifferent or
mediocre. But even the founder of the dynasty,
David himself, as we know, was not always a
whole-souled upholder of God's law in his own
conduct, and his son Solomon apostatized from
the service of Yahweh toward the end of his life
(I Kings 11:4-8), despite the many gifts God had
showered on him. And even though the most
righteous of the kings, Josiah, did not deviate
from the law of Yahweh in his private or public
conduct, and even sponsored a major reform of
Judah's religious life, he met death in battle
against the Egyptians (II Kings 23:29-30), mak-
ing clear that even his blameless life and reign
could not guarantee success against the poten-
tates of this world.

Where then is the one who will “shatter” his en-
emies “like an earthen dish?” The best of the
earthly kings are infected with evil or weakness.
Though the ideal Davidic ruler and the coming
Anointed One easily merge into one figure,’ it is
obvious that no merely human descendant of
David could ever successfully perform their
tasks. Both these aspects of the Messianic hope
point clearly to something beyond the simply hu-
man for their fulfillment.

The Suffering Servant

The last factor in the Messianic hope that I wish
to discuss is also one that could not have success-
fully marked the lives of the kings of Judah but
not because they were not strong enough in war.
It is that of the Suffering Servant, and the pride
of most of those kings, paltry though their ac-
complishments were beside that of the King of
Heaven, would have prevented them from hum-
bling themselves to undertake that role. But the
true Anointed One, the real ideal descendant of
David, though He was the omnipotent Second
Person of the Divine Trinity, did not hesitate to
assume the lowly role of the suffering servant
and suffer before He conquered.

This side of the Messianic hope is probably most
familiar to us from Psalm 22, with its famous
first verse, “My God, my God, why have you for-

5 Cf. the Messianic psalms, mentioned in note 2.
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Manassé hay con ctia dng 1a Amon, thuc sy dé truyén
ba cac ton gido sai quiy ciia cic ngau tugng ngoai
bang trong doi sdng cong cong cua qudc gia va cac
vua khac thi tho o hay tam thuong. Nhung ngay ca
vi sang lap triéu dai, chinh vua Pavid, nhu chuing ta
biét, khong phai liic nao ciing 14 nguoi tudn giir luat
Thién Chua trong cach cu x1r cia minh, va con 6ng
la Solomon da bo viéc phuc vu Chua ¢ cudi doi minh
(I Vua 11:4-8), bat chap nhiéu hong an Thién Chaa
da d6 trén ong. Va mic du vi vua cong chinh nhat
trong cac vua, Gidsia, khong vi pham luat cia Chua
trong viéc c4 nhan hodc cong cong ciia minh, va
tham chi con tai trg cho mot cude cai cach 16n vé doi
séng ton gido cua Giuda, 6ng da t tran trong tran
chién v6i ngudi Ai Cap (I Vua 23:29-30), cho thiy
1 rang ngay ca cudc song va tridu dai khong ty 6 ctia
ong ciing khong thé dam bao sy thanh cong trong
viéc chdng lai cic thé lyc cua tran thé nay.

Vay Dang s€ “dap nat” quan thu cua minh “nhu binh
gom vun” dang ¢ dau? Vi vua t6t nhat trong cac vua
tran thé ciing bi nhiém doc su dit hodc yéu dudi. Mic
du vi lanh dao 1y tuong dong Pavid va Dang Puoc
Xtrc Dau dé dang nhap lai thanh mot nguoi,’ thi hién
nhién 14 khong mot con chau thuan tiy nhan loai nao
cia Pavid co thé thanh cong trong viéc thuc hién
nhiém vu cua minh. Cé hai khia canh cta niém hy
vong vé Pang Mésia déu rd rang chi dén diéu gi vuot
trén don thuan thudc vé nhan loai dé chu toan.

Nguoi Téi Té Pau Kho

Yéu tb cudi ciing trong niém hy vong vé Dang Mésia
ma t61 mudn thao luan cling 13 mot yéu t6 da khong
thé duoc danh ddu cach thanh coéng qua cudc doi caa
cac vua Giuda, nhung khong phai vi ho khong du
hiing manh trong chién tranh. D¢ 13 yéu to vé Nguoi
T6i T6 Pau Khé, va tinh kiéu cang cua hau hét cac
vua 4y, mic du cac thanh cong cua ho khong 1a gi so
vo1 thanh cong cua Vua Trén Troi, da ngan can ho
trong viéc ha minh xudng dé dam nhan vai tro ay.
Nhung Pang Duoc Xtre Dau, miéu dué 1y tudng that
cia vua David, mdc du Nguoi 1a Ngbi Hai Toan
Ning ctia Thién Chua Ba Ngoi, da khong ngan ngai
mic ly vai trd thap hén ciia ngudi t6i té dau kho va
chiu dau kho trudc khi Nguoi chinh phuc.

Binh dién nay ctia niém hy vong vé DPang Mésia c6
1€ quen thudc nhat d01 vo1 chung ta tir Thanh Vinh
22, véi cau dau ndi tiéng, “Lay Thién Chiia ctia Con,



saken me?” But I think its most remarkable ex-
pression may be found in the four servant songs
in the prophet Isaiah, particularly the last, from
chapter 52, verse 13, through chapter 53, verse
12, which I quote in part here:

Who would believe what we have heard?
To whom has the arm of the Lord been
revealed?

He grew up like a sapling before him,
like a shoot from the parched earth;,
There was in him no stately bearing
to make us look at him,
nor appearance that would attract us to him.

He was spurned and avoided by men,

a man of suffering, accustomed to infirmity,
One of those from whom men hide their faces,
spurned, and we held him in no esteem.
Yet it was our infirmities that he bore,
our sufferings that he endured,

While we thought of him as stricken,
as one smitten by God and afflicted.

But he was pierced for our offenses,
crushed for our sins;
Upon him was the chastisement that makes us
whole,
by his stripes we were healed.
We had all gone astray like sheep,

each following his own way;

But the Lord laid upon him the guilt of us all.

This, one of the most sublime passages in the
entire Old Testament, is an example of the most
exalted portrayal of the Messiah. Greater than
descent from Abraham or David, more noble
than power, is the picture of one voluntarily
suffering, and by his suffering somehow bearing
the sins and guilt of others. Such is our Lord, and
as such is He depicted as the Messianic Suffering
Servant.

A Harmony

It is easy to understand why the picture of the
Messiah as Suffering Servant did not seem to
harmonize well with that of the conquering
Anointed One, and thus why our Lord's earthly
contemporaries expected that the Messiah would
be a military leader. This, again, shows how
most of the key Messianic passages could not
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Lay Thién Chua ctia Con, sao Ngai nd bo roi Con?”
Nhung t6i thiét nghi dién ta dang cha y nhét ciia nd
c6 thé dugc tim thiy trong bdn thanh thi day té trong
ngon su [saia, dac bi¢t 1a bai cudi, tir chuong 52, cau
13, dén chuong 53, cdu 12, ma toi trich dan ¢ day:

Ai ¢6 thé tin dwoc diéu ching ta di nghe,?
Canh tay Chua da to cho ai?
Ngueoi da 1om 1én twa choi non triede Thanh Nhan
Nguai,

nhw mang non moc tir dat coi.

Trong Nguoi khong con dang voc oai phong

dé cho ta nhin ngam,
vé bé ngodi chang con chi la hdp ddn véi ta.

Bi ngwoi doi khinh ché tranh né,

mot nguoi khé dau va quen mui bénh tat.

Trong sé cdc ké ma nguoi ta che mdt chang nhin,
bi khinh khi, va bi ta coi ré.
Nhung, chinh nhitng bénh tat cua chung ta, ma
Nguoi da ganh,,

nhitng dau khé cia ta ma Nguwoi da chiu,
con ta lai twong nguoi bi danh,

nhur ké bi Thién Chiia doa day va dau khé.

Nhung Nguwoi da bi dam thau vi t6i 16i ciia ta,
bi nghién nat dé [tha t3i] cho ta;

Trén Nguoi la hinh phat dé ta dwoc ven toan,
Nho thuong tich Nguoi ma ta dwoc chira lanh.
Tat cd ching ta di lac nhw nhitng con chién,
méi nguwoi di theo néo riéng minh.

Con Chiia lai do trén Ngwoi tdi tdt ca ching ta.
Day, mot trong nhimg doan tuyét voi nhat trong toan
bd Cuu Uéc, 1a mot thi du ctia miéu ta cao ca nhit
vé Déng Meésia. Vi dai hon miéu dué¢ Abraham hay
Pavid, cao quy hon quyén luc, 13 hinh anh cta mot
nguoi ty nguyén chiu dau khé, va boi sy dau kho cta
Ngudi bang cach nao d6 ganh lay céc t6i va va cua
nhitng nguoi khac. Chaa cua chiing ta 1a thé, va nhu
thé Ngudi dugc miéu ta nhu Nguoi Toi Té Pau Khd

1a Dang Messia.

Mot Sw Hoa Hop

That d& hiéu tai sao hinh anh vé Béng Mésia nhu
Nguoi Toi Té Pau Khd dudng nhu khong may phu
hop véi hinh anh ctia Pang Puoc Xirc Dau chinh
phuc, va do dé tai sao nhiing ké duong thoi cua Chuaa
ctia ching ta dudi trin mong doi Pang Mésia nhu
mot 1anh tu quan su. Piéu nay, mot 14n nita, cho théy
rang hau hét cic doan van chinh vé Pang Mésia



have been entirely understood beforehand. Who
could have known that the victories of the
Anointed One would be against spiritual ene-
mies or that it would be a victory accomplished
in suffering on a cross? But in fact, when they
are rightly understood, all the different strands in
the Messianic hope do harmonize exactly and
beautifully. Jesus Christ conquered, but con-
quered through His suffering, and only by His
sufferings could His conquests have been made.

We must be careful, then, not to attribute to the
hearers of the Messianic verses, or even to their
human authors, too clear an idea of how these
texts would be fulfilled, i.e., that God Himself
would assume human nature, suffer, destroy the
power of God's one true enemy, the devil, and
establish a spiritual kingdom over all the earth.
The exact relationship between Yahweh of the
Old Testament and the Messiah was not clear,
nor the manner of destruction of God's enemies,
nor the nature of the kingdom He was to rule. But
we can see that the Old Testament texts, in hind-
sight, point clearly to Christ, the Messiah, the
ideal Son of David, the Anointed of God, the
Suffering Servant, who comes both as Babe in
the manger and as Divine Judge.

This article originally appeared in the November/December
1996 issue of The Catholic Faith magazine.

Used with permission.

Questions fo Reflection and Discussion

1. Why the Jews did nt recognize that Jesus as
the Massiah while the messages of the Old
Testament foretold about Him?

2. At the Jesus’ time, what Messiah whom the
Jewere expecting? Why?

3. How did Jesus fulfill His Messianic
function when He came?

4. What Prophets in the Old Testament said
clearly of Jesus’ life?
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khong thé hoan toan hiéu trudc duoc. Ai co thé biét
rang chién thing ciia DPang Puoc Xirc Dau la chéng
lai quan thu thiéng liéng hay sé& 1a chién thing duoc
hoan thanh trong dau kho trén cdy thap gia? Nhung
thuc ra, khi chung duoc hiéu dang, thi tat ca cac dong
khac nhau trong niém hy vong vé Dang Mésia s& hoa
hop cach xac thuc va tot dep. Chua Giésu Kito da
chinh phuc, nhung chinh phuc qua sy dau kho cua
Ngudi, va chi nho cac dau khd cia Ngudi ma nhitng
chinh phuc cia Nguoi duoc thyc hién.

Vay, chung ta phai can than, dimg cho nhitng nguoi
nghe cac cau vé Thién Sai, hay tham chi cic tic gia
ctia chiing, dd c6 mot y twong qua rd rang vé cach
thirc nhitng cau nady s€ dugc 1am tron, chéng han nhu,
chinh Thién Chua s& mac 14y ban tinh nhan loai, chiu
nan, tiéu diét quyén ning cta ‘quén thu thye sy cua
Thién Chua, la ma quy, va thiét lap mot vuong quéc
thiéng liéng khap thé gian. Mdi lién hé chinh xac
gitta Puc Chua cua Cuyu Udc va Ping Mésia da
khong 1o rang, cling nhu céch ti€u di¢t quan thu cia
Thién Chta, va ban chat cia Nudc ma Ngai cai tri.
Nhung ching ta ¢ thé thiy rang cac ban van Cyu
Uc, khi nhin lai, chi rd vao Puc Kitd, Dang Mésia,
Con Vua Pavid, Pang Puoc Xtrc Dau cua Thién
Chuia, Nguoi Toi Té Pau khd, Pang dén nhu ca Hai
Nhi trong mang c¢6 1an Vi Tham Phan Thién Chia.

Bai nay xudt hién lan dau trong s6
thang 11/thang 12 nam 1996 cua tap chi The Catholic Faith.

Sur dung voi phép cua tap chi.

Cac Cau Héi dé Suy Nghi va Thiao Luan

1. Taisao Do Thai da khong nhan ra Chua Giésu
12 Pang Mésia trong khi cac st diép vé Nguoi
duoc bao trude trong Cuu Udc?

2. Trong thoi Chua Giésu, nguoi Do Thai dang

mong doi Dang Mésia nao? Tai sao?
3. Chuia Giésu dén thuc thi chtrc nang Thién Sai
ctia Nguoi nhur thé nao?
Nhitng ngon st nao trong Curu Udc nodi rd vé
cuoc do1 Chua Giésu?

e

nguén: http://www.ignatiusinsight.com/features2005/print2005/tstorck_otmess_dec05.html




